alternative theological visions based on different readings of the biblical narrative, offered by the critics of economic globalization, can become an important factor in the discourse about economic globalization. 11 Even if the impact of these contributions on public policy might remain modest, the church should not abandon its critical role in society. Only in this way, it can fulfill its task of comforting the afflicted and afflicting the comfortable.
12
Christian ethicists and theologians typically address the problem of economic globalization by emphasizing the need for social justice and the ethics of sharing and generosity. James M.
Childs, for example, believes that "even when generous behavior is a cover for greed, such as cunning public relations on the part of a business, it is still a testimony to the fact that people admire generosity, even if they are grudgingly willing to accept greed." 13 One of the most important contributions in this area comes from liberation theology, which underlines God's preferential care for the poor. Ignacio Ellacuría and Jon Sobrino, among others, accentuate the perspective of the poor as the locus of God's revelation and liberation. 14 Other voices emphasize human responsibility for the earth and its natural resources. Donal Dorr points out that the church "must help people to explore and develop models of human development which are more sustainable, more respectful of the Earth, more just and more humane than the present approach that many prosperity churches in South Africa uphold the rich and "often suggest that the poor are poor either because they do not work hard enough or because they are sinners." An article published on Oct. 3, 2008, in Time magazine suggests that the prosperity gospel, which promises material blessings to its followers, may have helped create sub-prime mortgage victims in the current mortgage crisis in the USA. expect to find in ancient narratives the ready-made solutions for our modern problems. What we could expect, however, is to find some guiding principles that might inform our understanding of the issues that we are facing today. The following analysis consists of two parts. In the first section, I will consider several key Matthean passages that illustrate how various groups, who are at the bottom of the hierarchical distribution of power that governs the Matthean story world, become empowered. I will argue that in each case, the implied author challenges the conventional distribution of power by inviting the reader to imagine a different, more inclusive community that is based on the principles of justice and fairness. In the second section, I will argue that Matthew promotes a new understanding of the in-group, which is based on a constant self-examination of its members and strife for "better righteousness." In the conclusion, I will try to relate these insights to the question of how should the church respond to the problems created by economic globalization. He might even understand the turning of the other cheek as a provocation and hit harder than the first time. 28 If he decides to hit again, injustice will be doubled.
29
Since the text presumes that the perpetrators are not the members of the community of Jesus' followers, the latter are not in a position to correct wrongs through some disciplinary measures, such as those described in additional damages exposes covert injustices as injustices. It is very difficult to recognize unfairness when it becomes embedded into the economic and political system that gives it a form of legality. Even the victims of injustices could internalize them to such a degree that they start developing "both servile actions and a servile mentality. abandoned the mission to the Jews. Chapter 10, which is addressed to Matthew's contemporaries, seems to suggest that such a mission was still on the agenda of the Matthean community. In view of these objections, it is more likely that the second group refers not to the Gentiles but to the church-a boundary-crossing community that is not defined through ethnic categories. This identification, however, should not obscure the fact that at the beginning of Matthew's parable, this group of guests was not supposed to be invited at all. They do not belong to the circle of the king's clients and dignitaries. The invitation of the king gives them a new status, which subverts the conventional notion of power and privileges. Like in Matt 15:21-28, the privileges envisioned here are religious privileges, but Matthew shows that they are not static, because in the kingdom of heaven, "the last will be first, and the first last" (Matt 20:16).
The conventional distribution of power is most poignantly questioned in the parable of the judgment of the nations (Matt 25:31-46). In this story, both the righteous and the unrighteous experience a big surprise. The former are praised because they gave food to Jesus when he was hungry, gave him drink when he was thirsty, welcomed him when he was a stranger, clothed him when he was naked, visited him when he was sick, and came to him when he was in prison. latter are condemned because they did not give food to Jesus when he was hungry, did not give him drink when he was thirsty, did not welcome him when he was a stranger, did not clothe him when he was naked, did not visit him when he was sick, and did not come to him when he was in prison. The most astonishing thing, however, is that the members of neither group realized that they were performing, or not performing, these acts. The Son of Man must explain to them how this could have happened without their explicit knowledge. His answer in each case is the same: when they did, or did not do, these things to "one of the least of these" who belong to his family, they did it, or did not do it, to Jesus himself.
The Wirkungsgeschichte of this text is enormous. 37 All interpretations can be grouped, broadly speaking, into "restrictive" and "universalist. A related message can be found in the Matthean addition to the parable of the wedding feast (Matt 22:11-14). Matthew narrates how a king, who had just filled the wedding hall with the people from the streets, comes to take a look at his new guests and discovers a man without a wedding garment. He asks for an explanation and does not get any. Vividly agitated, he summons his servants and orders them not only to remove the man from the wedding hall but also punish him by casting him "into the outer darkness" (22:13). The entire scene lacks coherence on the story level. It is puzzling how a man, who had just been brought in directly from the street, could have been expected to wear a wedding garment. Yet, the story apparently presumes the inexplicable. It seems that all guests were properly dressed except this man, because the king was clearly surprised when he saw him. This guest has offended the king like the elite leaders who have rejected the invitation to come to the wedding feast.
This appendix to an earlier version of the parable plays an integral part in its present context.
Following the suggestion of Andries G. van Aarde, 45 Matt 22:1-14 can be divided into two complete narrative lines. The first narrative line includes the commission of the servants to bring the invited guests to the wedding feast, their refusal, and their punishment by the king. The second narrative line includes the commission of the servants to bring whomever they find on the streets, the acceptance of these, initially uninvited, guests, and the punishment of the man who came to the wedding without a wedding garment. The parallel structure of both narrative lines points to an analogy between God's rejection of the Jews who did not accept Jesus-which has already happened-and God's future rejection of some members of the church who in like manner appear to be unworthy of the invitation to participate in the messianic banquet. 
Conclusion
If Mark can be called "a master of surprise," 46 Matthew can be even more. In the world governed by military and political power and divided across ethnic and religious lines, Matthew's Gospel offers a new vision of human relationships. On the one hand, it encourages the underprivileged to work for a change of conventional hierarchies that favor the privileged. It restores the lost dignity of the inferiors and calls them to actively participate in the creation of just relationships. It empowers the downtrodden by giving them hope that they can have equal share in the abundance of God's grace. And it appeals to those in power to become attentive to the needs of the distressed and serve them as if they were serving Jesus himself.
themselves in the position of power should not replicate unjust relationships. They should not seize the opportunity and start behaving like their former superiors. Rather, they should be transformed by grace shown to them and strive for righteousness that exceeds the ethical standards of their opponents. If they fail to do this, they will be held accountable and eventually be condemned by God as unworthy.
Matthew's dynamic message of encouragement and accountability offers valuable resources to Christian communities that might be discouraged by the complexities of economic globalization. The churches who relinquish their responsibility to address injustices fail to live up to the higher standards of righteousness advocated by Matthew's gospel. Withdrawal and passivity are not the options, even in the direst circumstances. Delimiting the church's task to merely lessening the casualties of the system is not sufficient in the global world in which we live. The churches as communities and ordinary Christians as individuals should engage in seeking the alternative models of production and consumption that will be less exploitive of the poor and more respectful of the environment.
The concrete forms of these alternatives depend on the particular circumstances of individual Christian communities. In some cases, this could take place through the promotion of the decentralization of power and more participatory style of decision making. In other cases, this could take place through the rise of knowledge that shapes the moral sensibilities of market societies in order to promote the ideas of sharing and generosity. In democratic societies,
Christians have various opportunities to participate in the formation of social policies and/or elect the political structures that support the economic order which aims at serving the general well-being instead of serving just a few at the top. Even if the churches as institutions have limited political power, individual Christians, as the participants in global economy, might find themselves at various levels in the hierarchical structures that influence the decision making.
Economic order is not a separate entity, but an entity in which we all participate. To those who are at the bottom, Matthew's Gospel declares that they should not fall into passivity but censure economic policies that serve self-interest. To those who are at the top, Matthew's Gospel declares that they should not forget their responsibilities toward the underprivileged and their obligation to promote economic policies that implement the principles of fairness and care for the needy.
